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The phenomenon of “economism” and “injection of ethics into”
theoretical doctrines of economic activity

The article reviews the traditional and modern approaches to the relationship of
the economy and ethics. A historiosophical analysis of the impact of changing views
on ethical leverage the successful overcoming crises recurring in economic
activities.It is about the practical concepts of social economy, which can be used in
the development discourse of business ethics. This approach, which takes into account
three types of motivation for economic activity (professional, patriotic, social)
suggests the “communicative mind” that corrects market “‘failures”.
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business ethics.
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@eHOMEHBI “IKOHOMU3MA” U “ITH3AIMKN” B TEOPETHYECKUX
JOKTPHHAX X035 CTBEHHOH e TeJIbHOCTH

Paccmampugaiomes, mpaouyuontvle u cogpemMentbvie nooxoobl K 63auMocesisu
akoHomuky U dmuku. OcCyuwecmeiaemes UCmMOPUOCOPCKUll  aHanu3 UIMeHeHUs
632114006 HA GNUAHUE MOPATLHO—IMUYECKUX DbIUA208 YCHEUHO20 HNpeo0oieHs
KpU3UCo8, Komopbvle Nepuooutecku BO3HUKAION 8 XO3AUCMBEHHOU OesmelbHOCHIU.
Peub uoem o xonyenmax npaxmuueckoll coyuanbHoll IKOHOMUKU, KOMOpble MO2ym
Obimb UCNONB306aHbL 6 paspabomike OUCKYPCUSHOU smuKu busHeca. Takoii nooxoo,
KOmMOpblll yuumvléaem mpu 6udd MOMUSAYUU K XO3AUCMEEHHOU OesmenbHoCmu
(npogpeccuonanvhylo, NAMPUOMUUECKYIO, COYUATLHYIO) NO360NSAEm  2080pUMb O
KOMMYHUKAMUBHOM pAsyMe, Ymo KOPPeKmupyem nposaisl PoIHKA.

Kniouegvie cnosa: s>muszayus, 95KOHOMU3M, MOMUBAYUS,
OestmenvbHOCMb, dMmuKa busHeca.
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GLOBAL CONSCIOUSNESS ASA CULTURAL
AND HISTORICAL CONCEPT

The article analyses the ideas of philosophy of cosmic representatives. Cultural,
historical and civilizational character of the phenomenon of global consciousness is
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grounded. It is proved that global consciousness is a part of social and cultural
potential of global information networks and may indicate the prospects of mankind
as a mind barer.

Keywords: globalization, global consciousness, cosmic, information society,
cultural and historical concept.

(cmamms OpyKyEMbCsL MOBOIO OpUSIHATY)

In the time of global information networks the pursuit of
unity of the humankind has transformed into a major
conceptual social project. State borders of the geopolitical
West have conventionally outlined the spheres of influence
due to successful implementation of a range of innovative
solutions at the turn of the XXIcentury. Intensification of
integration processes in the realms of economics, culture,
law, education, and warfare urged researches to coin the
terms of global thinking, global consciousness, planetary
personality etc.

The conditions, which enabled the person to identify
themselves with the entire humanity both in the
civilizational and sociocultural dimensions, presented a
non-biased frame for the respective social discourse. In the
days of Socrates, Leonardo da Vinci, G.Galilei,
J.J.Rousseau, G.Hegel, the idea of all-encompassing unity
was of a contemplative nature and was not rooted into social
facts, on the other hand in the globalized world any
developments can influence the security and stability of
individuals, groups, states. Nevertheless, mastering the
innovational, and, correspondingly, sociocultural potential
of the system of global information networks, the person
cannot totally comprehend the correlation of their own
activity and the changes in the social space.

It is hardly an exaggeration to label the understanding of
functioning of responsibility, interference, and dependence
mechanisms in the social system of the globalized society as
superficial and labile on the level of social psychology. We
are of the opinion that the lack of methodology in
coordination of particular actions, social activity, and
civilization consequences constitutes the main reason for
social fallouts, revolutions, wars and international conflicts.
That is why the analysis of the phenomenon of the global in
the light of individual perception of planetary effects caused
by social actions is a topical social and philosophical issue.

Within the problem outlined we will focus on the
analysis of historical and philosophical origins of the global
consciousness notion, and on its representation as a cultural
and historical concept of the information society.Foremost
we will narrow down the notion of cultural and historical
concept. In the present paper it is used in the context of
social-constructivist school in philosophy and we
understand it as a set of ideas, principles, theories, which
can be accepted by society as normative and ensure the
survival of the humankind. With the necessity of
objectivities acknowledged, sociocultural constructs
become ontologically equal to the structural components of
the social reality. Morals, money, public authority, classes,
ranks, titles etc. belong to the constructs implemented into
social space.Each historical epoch on the basis of its
inherent cultural and civilization coordinates generates new
constructs and transforms existing. Playing the role of
socio—cultural factors, they provide the procedure for the
legitimation of social institutions. Consequently, the
information society also produces its constructs, in an effort
to embody in them the ideal social model.
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However, the expediency of removing the concept of
global consciousness on the level of cultural-historical
construct remains unanswered. No less a debate among
scientists is also the content and place specified construct
with the implementation of the social potential of the
information age.The reasons for this skepticism, in our
opinion, there are several. Firstly, modern civilization
challenges are so unpredictable and global, that seems
illusory opinion about their solution by imposing the public
consciousness another theoretical construct. Secondly, the
postmodern experience of overcoming narratives (which
include social constructs) approved distrust and hindered
their development and implementation. Thirdly, the ethical
orientation of most cultural and historical structures reduces
social trust to them in the conditions of intensification the
technologies for manipulating of public opinion.

With this in mind, the only way to attract the innovative,
educational, cultural potential of some construct believes
identifying its historical-cultural and cultural-civilization
sources. Like any other form of development, social
development is the combination of evolutionary and
commercial components. At the same time, any internal
combinations of events and their causes, the trajectory of
development is logical. Therefore, each historically
conditioned phenomenon in one form or another should be
reflected in the following socio—cultural transformation of
society.

Looking for conceptual analogues of construct of global
consciousness, researchers have repeatedly appealed to the
philosophical  heritage of  representatives  cosmic
(V.Vernadskiy, O.Chizhevskiy, M.Kholodniy,
K.Tsiolkovskiy, S.Frank, P.de Charden and others). As a
scientific—philosophical system, cosmic forms the idea of
the wholeness of the universe and the relationship of Space
with the processes of social life. For representatives of the
philosophy of cosmic characteristic position, according to
which the universe is the house that mankind has to
understand and master.  Socio—philosophical and
anthropological essence of cosmic can be expressed as
follows: humanity is not only planetary phenomenon, but
also cosmic origin, and therefore in the future it will
become a factor of change not only of the earth but also of
the cosmic nature.Following the aim of our study, we note
that such views were typical of the ancient Greeks, after
which they received the support of a number of religious
thinkers of the Middle Ages, the Renaissance natural
philosophers, representatives of the philosophy of the New
Time and non-classical science of the early twentieth
century.However the first opportunity to implement these
ideas in practice of social life had the precursors of the
space age. According to their vision the Universe had to
prepare for its’ space destiny. Searching for the ways of
such a transition made it possible to divide the cosmic into
three directions: the natural-scientific, religious and artistic.
But the integrity of the study, the conceptual ideas were not
affected and were presented in the way of public discourse
about the future of planetary civilization.

Although there are some concerns, that in spite of the
predictable ideas, the cosmic did not receive the wide
spread and remained a set of theoretical constructions, this
article tries to focus on those aspects that are significant for
the progress of humanity in the information age. Thus, at
once it will be dissociated from the ecological, ethics,
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religious and futurist interpretation of social philosophical
inheritance of cosmic. Developing these aspects (which
quite often were just the passionarity phantasmagoria),
researchers move away from the main idea of this direction,
by adding to it an absurd, contradictory, obviously incorrect
guesses.

As an example, there’s a quote from the typical
scientific research, where the ideas of cosmic are originally
regenerated: “Mankind needs a new Prophet, who’d manage
to engage people to search the road to the future, but not the
past, to touch their souls and put a fire in the hearts,
directing the human energy to spiritual revival... The gift of
creation, which owns the man, originally divided the World
on smaller entities eventually penetrated so deeply that
stumbled on the ‘spine’ of generalization. A circle was
locked, creation, as unique noumen... lays a way to the
reunion with General” [1, p. 296]. Obviously, such thoughts
not only distort the perception of conclusions and
predictions of cosmic, and is an occasion to put their work
on the shelf of history.

For this reason, addressing the formation of cultural and
historical concept of global consciousness to cosmists’ art,
there is a limitation among the opinions of representatives
of this scientific direction. Only defining the framework of
the construction, it will be possible to discover another
aspects.The largest heuristic potential in the context of this
study belongs to the Ukrainian scientist, the first president
of National Academy of Sciences of UkraineV.Vernadskiy.
As well as other cosmists, he went out of existing in that
time scientific knowledge, considering that “in science there
is no awareness that the phenomenon of life and the
phenomenon of dead nature, taken from geological, i.e.
planetary perspective, are the manifestation of a single
process” [3, p. 12]. Thus, life is not a random phenomenon,
but a natural result of the world evolution. Actively
affecting the biosphere by science and innovation,
Humanity turns it into the noosphere. Being explored by
means of devices and mechanisms, the noosphere newly
organizes the biosphere.

The course of history must transform the social
consciousness into global consciousness. In such a way the
thinker has shifted the responsibility for further destiny of
Earth, nature, humankind to every individual who, once
started transforming the biosphere, is not able to stop, slow
down or turn the process in the opposite direction.
Thereupon the researcher makes the conclusion that the
existence of factors independent from the environment is
impossible [5, p. 342]. Going further in his conclusions he
suggests that subsequently the Cosmos will become the
environment of human livelihoods. Focusing on the cosmic
space, from our point of view, contained the function of
human ascension to the level of global consciousness,
diverting us from wars, typical for past epochs,
redistribution of resources, the imposition of power and so
on. On the level of social consciousness there had to be
stated the priority of space exploration, searching new
energy resources, innovative materials, health care
improvement, targeting the technological breakthrough in
the fields of science, education and technologies.

Other representatives of cosmic philosophy also justified
the idea of the necessity of escaping from the planet scope.
Thus, Ukrainian biologist M.Kholodniy was inclined to the
idea of space origin of human intellect. The convincing
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argument for “organic relationship of the mind with the
whole universe is the effectiveness of mathematic analysis
methods for accurate description, explanation and
prediction or natural phenomena” [8, p. 146] that proves the
mutual origin and co—evolution of human and the cosmos.
Having taken the concept “anthropocentrism” as a basis for
his analysis, he eventually suggested to replace it by the
concept “anthropocosmic”, the point of which is that the
attitude of a human to the nature is currently changing, he
endeavors not only to conquer it but also to comprehend the
mysteries of the cosmos and matter structure and evolution.

The problem of new concept expediency and its role in
human social progress is appropriate in such a context. And
though the ideas about connection of the Cosmos and
humankind, suggested by M.Kholodniy, do not meet the
status of instrumental knowledge, they bear the conclusions,
important for information age. Globalization, accelerated by
information network, has given a human the reasons to
recognize himself as a citizen of the world.But this fact, in
itself, does not impose on human the commitments for
restructure the relationship to themselves and to society.
According to the idea of Ukrainian explorer, the concept of
the basic provisions of antropocosmic should contribute to
the development of new forms of public relations. These
forms should be focused on humanity has recognized the
mission to fulfill the tasks adjacent to the achieved cosmic
horizons. As opposed to the scientist V.Vernadskiy,
M.Kholodniy holds the each individual responsible for the
future[8, p. 178]. Rising above blind historical necessity,
people should realize consequences of their acts, and will
directions to activation of human evolution as bio—cosmic
being. When analyzing the key ideas of a natural-science
direction of cosmic it is impossible to ignore the scientific
achievements of K.Tsiolkovskiy. His achievements are still
quoted in astrophysics, aerodynamics and rocket building
works. The famous scientist one of the first has described
relationships between man and nature as the ratio of
elements of a single system. Therefore, together with
scientific findings ethical, religious, sociological and
futurist aspect have found place in his works. Comparative
analysis of the human history has found an original
cyclicity. Every consecutive circle of the cycle brings
complications of the famous vital functions arrangement
forms [9, p. 30-31]. Such wave processes of coevolution
have allowed K.Tsiolkovskiy to form concept of the Citizen
of the Universe.

And while his views on this concept can be called as
metaphysical, anyway it indicates the place of the man in
Evolution of the Universe. When the humanity has
recognized the secrets, laws of miracle, beauty, the
paradoxes and promises it has no rights to return to the
previous era, and instead — it obliged to enter a new era and
be ready for new trial and achievements.On the basis of
scientific discoveries K.Tsiolkovskiy has built the coherent
social utopia. With sincere hope for human desire for
happiness, he has proposed to develop actively the
humanity consolidation projects and to search for an
optimal model of administrative management, and also to
involve the nations into universal foundations of moral
discipline. In general, these social and philosophical ideas
which were developed within the philosophy of cosmic
have both theirs supporters and critics alike. In any case
there is an undeniable thesis that humanity cannot progress
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without having to overcome the baggage of contradictions
which had been accumulated by centuries. While achieving
a high level of social self-organization, revealing the
globalization potential, introducing a system of information
networks we are convinced that humanity must be away
from religious, ethical, aesthetic, legal, educational and
other types of the contradictions.

They should be as decoration of the nations and
countries, but not their burden, the cause of conflict, death
and suffering. Apparently, such changes require the
evolution of social consciousness, to achieve the global
level which is indifferent to disagreements. Such thoughts
of scientists appear to express nothing more than their
worldview orientation and cannot be verified by means of
scientific facts, hypotheses and theories. If it is true, then
the conclusions cannot be the arguments not only in exact or
natural sciences but also in humanities discussions.

In order to refute these accusations let’s turn to the
creative heritage of prominent scientist, inventor and
philosopher O. Chizhevskiy. Investigating solar activity, he
proved its connection with civilization processes. Having
studied the background of this problem, he found out that “a
millennium before the beginning of the research study of
nature, there was a deep conviction that the life was only the
trembling of cosmic forces, the flow of cosmic energy’[10,
p. 502]. That is, the life of a human being and the vital
activity of humanity are determined by cosmic processes
among which one can observe the transition of cosmic
energy to mental states. O. Chizhevskiy grounded that
according to the cycles of solar activity weather conditions
change as well as crop yield, animal migration, the activity
of microorganisms, the level of epidemiological diseases,
frequency of sudden deaths etc. Thus, we cannot exclude
the human personality from the general structure of nature,
and tear it away from mechanics of the Universe. At the
same time O.Chizhevskiy emphasized that this influence
was not direct and obvious; it should be detected, developed
and extended.

The conclusions of the representatives of philosophy of
cosmic correlate with modern natural-scientific theories and
humanities works. So, V. Stiopin and L. Kuznetsova
discovered “the coincidence of basic principles of
philosophy of cosmic and many fundamental ideas of
modern scientific picture of the world and its worldview
conclusions” [7, p. 242]. Comparing philosophy of cosmic
with postnonclassical science, L.Drotianko notes: “thinkers
of this school involved the terminology of modern science
at the beginning of the 19th century” [6, p. 185]. The laws
of non—equilibrium thermodynamics, representing non—
linear, stochastic, co—operative and similar properties of
open self-regulating systems finally convinced the
researchers of the rightness of the worldview orientation
(outlined by cosmists) on Space interpretation as a part of
social space.

Therefore we agree with A.Bazaluk’s opinion, who
believes that “the basis of a future person’s outlook should
be laid on the realization that his life is a life of the
civilization, and the civilization activity will wide scaled
and productive to that extend at which each person realizes
oneself in life” [2, p. 4]. Consequently, modern scholars are
unanimous in actuality of cosmic ideas to understand the
historical, cultural and civilizational progress of mankind.
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All mentioned above allows us to make several
conclusions which specify the purpose of our research. First
of all, let’s pay attention to cosmists’ thesis on the
relationship between life and natural processes. Translating
this into the systems language, we get the law of direct
dependence of social actions for the whole social space at
the condition of its globalization. Meanwhile the global
information networks, which determine the current social
metrics, are not able to lead humanity beyond a global scale.
Thus, a social space is not expanding as the creators of the
digital revolution dreamt of, but shrinking with every
technological or social and humanitarian innovation.
Secondly, the noosphere provided social space with the
third dimension, by having extended it physically. To move
in three directions — civilizational, cultural and noospheric —
mankind must aim all forms of social consciousness on a
global perspective. Therefore, the task of understanding the
global consciousness as a cultural and historical concept is
considered to be a relevant social and philosophical issue.
By solving it, humanity not only will gradually get rid of the
burdens of past conflicts but also outline prospects for
further development, deploy a new horizon, fully
understand its essence as a universe intelligence carrier.
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I'n06anbHa cBiAOMICTD K KYJIBTYPHO—iCTOPUYHA KOHLENIis
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I'no6anbHOE CO3HAHME KaK KYJbTYPHO—HCTOPHYECKAas KOHUEMIU
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Jvckypc
SIK YUHHUK CYCMINBLHOIO 3AIMCHEHHSA NIOAVHU

Moea € sadxciueum KoHyenmom y KOHCMPYKYil coyianeHol OilicHocmi, y M08i
aKmyanizyemoca  MUcieHHs  CRITbHOMUY, GIOHAXOOUMbCA  NIOWUHA  NOPO3YMIHHS
yuachukie inmepaxyil. Moea eucmynae KoOpOUHYIOUUM HUHHUKOM iHmeparyil
iHOUBIOI, YUM OOYMOBTIOEMbCA CYCRINBHA CONIOAPHICIb K KOHCMPYIOIOUA COYianbha
cuna. Komynikayia migxe inougioamu 1 cycninena inmepakyis 6i06ysalomvcs
NOCEPeOHUYMEOM CEeMIOMUYHUX CUCEM, COYIATbHO HAUBAZOMIULOI0 ceped AKUX €
OQUCKYPCUBHI 3HAKO0GT YUHHUKU.

Knrouogi cnoea: mosa, mosna axmuehicme, OUCKYpPC, iHMepaxyis, cychinbemeo,
KOMyHiKayis, cycnintbha OiticHicmb.

Moga i cycniiibHa gilicHicTb. MoBa i komyHikamis

MoBa € (¢opMyBaJbHHM YHHHHUKOM JTyXOBHOCTI
CyCIIUIbCTBA,  IHAMBIN—IHAWBIAHI  (Cy0’€KT—CyO0’€KTHI)
CTOCYHKH Ta TIPOEKIii KOXXHOTo iHAWBigyambHOro ‘517
3MIHCHIOIOThCS Y MOBI, a He BIJOMBAIOTBCS Yy Hill.
CycrinpHO 3[iliCHIOBaHa MOBa OTPUMY€ KOHCTHTYTHUBHHH
CTaTycC SIK 3/aTHICTh AKTHBHO BIUIMBAaTH Ha TOBEIIHKY 1
MUCJEHHs Jroaen [4, c¢. 64], npo mo Takox nucaB y XIX
cromitri B. ¢on I'ymOompar mpo po3ymiHHS MOBH SIK
KHUTTS, IyXy, HOPOJUKYBaJBHOTO MPOLIECY: MOBa € He
MPOAYKTOM HisTBHOCTI (ergon), a € miero (energeia). Mosa —
I[e BCS CYKYIHICTH aKTiB MOBHOI JisUTBHOCTI, aKTHBHICTB,
TBOpeHHS. Yepe3 MUCKYpCHBHY peami3amilo cioBa i
MOBJICHHS 3/[1IICHIOIOTH 3BOPOTHHIA BIUTUB HA JIIOAWHY. SK i
MOBIICHHS, COIliajlbHa MIWCHICTH TimepcuMBoiiyHa. Ormuc
HalleIeMEeHTapHIMKUX i HEeMOXIUBUA 0Oe3 omopu Ha
IHTEHIIIIO SIK “MEHTalbHY CYTHICTB”, IO CIPSIMOBYE JiI0 10
neBHoi MeTH [6, ¢. 102].
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